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Glyphs
^ Sallallahu ‘alayhi wa sallam (May A llah’s praise & salutations be
upon him)
& Alayhis-salam (Peace be upon him)
& ‘A za w ajal (M ighty and Majestic)
«£ Radiyallahu ‘anhu (May Allah be pleased w ith him)
^ Radiyallahu ‘anhum (May Allah be pleased w ith them )
Radiyallahu ‘anha (May Allah be pleased w ith her)
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T r a n s l a t o r ’s A d d e n d u m
Prophet Yahya Mentioned in the Qur’an
Allah, the Exalted, said in His Glorious Book:
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Then the angels called him, while he was standing in pray
er in the prayer chamber, (saying): “Allah gives you glad
tidings of Yahya, believing in the word from Allah, honor
able, abstaining [from wom en], and a prophet from among
the righteous.”1
Allah, the Exalted, said:
^ [rJjj 1>..I 32
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(Allah said) “O Zakariya! Verily, W e give you the glad tid
ings of a son, His name will be Yahya. W e have given that
name to none before (him).”2

1 Surah ’Ali ‘Im ran, 3:39
2 Surah M aryam, 19:7
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(It was said to his son): “O Yahya hold fast the Scripture.”
And W e gave him wisdom while yet a child, and (made
him) sympathetic to men as a mercy from Us, and pure
from sins; and he was righteous and dutiful toward his
parents, and he was neither an arrogant nor disobedient.
So Peace on him the day he was born, the day that he dies
and the day that he will be raised up to life again!1
Allah, the Exalted, said:
4 [("] jjaJlJall jfa J)S O
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And Zakariya and Yahya and Jesus and Iliyas, each one o f
them was o f the righteous.2
And Allah, the Exalted, said:
#
So W e answered his call, and W e bestowed upon him
Yahya3

Prophet Yahya’s Father
Yahya is a prophet; and his father, Zakariya, is also a prophet
1 Surah M aryam, 19:12-15
2 Surah A !-'A n‘am, 6:85
3 Surah A l-'A nbiya, 21:90
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Prophet Yahya’s Cousin
Shaykh Abdur-Razzaq al-Badr said: Yahya ibn Zakariya ^ and Jesus ibn
Maryam y4'< lived during the same time period. They were both prophets sent
to the children of Israel. They were first cousins. Jesus is the son of Maryam,
who is the maternal aunt of Yahya. Zakariya married the sister of Maryam,
the daughter of ‘Imran. His wife gave birth to Yahya iss. As for Maryam, she
gave birth to Jesus therefore, Yahya and Jesus are cousins. Likewise, they
were close in age.
The Prophet ® said:
j fijA
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Hasan and Hussein are the leaders o f the youth in Para
dise, except for the maternal cousins Jesus the son o f
Maryam, and Yahya the son o f Zakariya.1

Virtues of Prophet Yahya
The Messenger of Allah ^ said:
^
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There is none from children o f Adam except that he has
sinned or considered sinning, except Yahya ibn Zakariya.2

1 Narrated by Abu Sa‘ld al-K hudrl, declared authentic by Shaykh al-A lbani in Sahlh
al-Jam i'.
2 From the hadith o f Ibn ‘Abbas, collected by A hm ad (2294), declared authentic by
al-Albani
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Imam Shaffi said: W e don’t know of anyone who was granted obedience of
Allah such that he did not mixed it with sins except Yahya ibn Zakariya.1
Allah, the Exalted, said concerning His slave and prophet Zakariya «s£:
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So the angels called him while he was standing in prayer in
the chamber, “Indeed, Allah gives you good tidings o f
Yahya, confirming a word from Allah and [who will be]
honorable, abstaining [from wom en], and a prophet from
among the righteous.”2
Al-Qadi ibn ‘Iyyad, may Allah have mercy upon him, said: This means he
was free from sin; as though he was blocked or prevented from committing
sins. And it has been said this means he did not have desire for women.3
Allah, the Exalted, said:
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(It was said to his son): “O Yahya hold fast the Scripture.”
And W e gave him wisdom while yet a child, and (made
him) sympathetic to men as a mercy from Us, and pure
from sins; and he was righteous and dutiful toward his
1 T he History o f Damascus, 8/195
2 Surah 'Ali ‘Im ran, 3:39
3 Ash-Shafa, 1/88
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parents, and he was neither an arrogant nor disobedient.
So Peace on him the day he was bom , the day that he dies
and the day that he will be raised up to life again!1
Ibn Jarir, may Allah have mercy upon him, said: “Pure” means he was pure
from sins; he only used his body to obey Allah. Ibn ‘Abbas St said: “Pure and
righteous” means he never sinned.”2

1 Surah M aryam, 19:12-15
2 Tafslr A t-T abarl
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It has been collected by Imam Ahmad, may Allah have mercy upon him, that
the Prophet ^ said:
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Indeed, Allah commanded Yahya ibn Zakariya with five
commandments to implement, and to command the Chil
dren o f Israel to implement them. But he was about to
hesitate in doing so.
So Jesus said to him: “Indeed Allah commanded you with
five commandments to implement, and to command the
Children of Israel to implement. Either you command
them, or I shall command them.” Yahya said: “I fear that if
you precede me in this, then the earth may swallow me, or
I shall be punished.”
So he gathered the people in Jerusalem, and they filled the
Masjid and sat upon its balconies. So he said: “Indeed
Allah has commanded me with five commandments to im
plement, and to command you to implement. The first of
them is that you worship Allah and not associate anything
with him. The parable o f the one who associates others
with Allah is that o f a man who buys a servant with his
own wealth, gold or silver, then he says to him: “This is
my home and this is my business, so take care o f it and

T ext o f the H a d ith
give me the profits.” So he takes care o f it and gives the
profits to someone other than his master. W hich o f you
would be pleased to have a servant like that?
And Allah commands you with the prayer, and when you
pray do not turn away, for Allah is facing the face o f His
worshipers as long as he does not turn away.
And He commands you with fasting. For indeed the para
ble o f fasting is that o f a man in a group with a sachet con
taining musk. All o f them enjoy its fragrance. Indeed, the
breath o f the fasting person is more pleasant to Allah than
the scent o f musk.
And He commands you to give charity. The parable o f that
is a man captured by his enemies, tying his hands to his
neck, and they come to him to kill him. Then he said: “I
can ransom myself from you with a little or a lot,” so he
ransoms him self from them.
And He commands you to remember Allah. For indeed
the parable o f that is a man whose enemy quickly tracks
him until he reaches an impermeable fortress in which he
protects himself from them. This is how the worshiper is;
he does not protect himself from Shaytan except by the
remembrance o f Allah.
The Prophet, peace be upon him, said: “And I command
you with five that Allah commanded me: Listening and
obeying, jihad, hijra, and the Jamaah. For indeed whoever
parts from the Jamaah the measure o f a hand-span, then
he has cast off the yoke o f Islam from his neck, unless he
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returns. And whoever calls with the call of the pre-Islamic
days of ignorance, then he is from who will kneel in the
Hellfire.” A man said: “O Messenger o f Allah! Even if he
prays and fasts?” The Prophet, peace be upon him, said:
“Even if he prays and fasts. So call with the call that Allah
named you with: Muslims, believers, slaves o f Allah.
This hadlth is collected in Jam i‘ at-Tirmidhl (3102) and it is hasan sahih. The
Prophet mentioned within this great hadlth those matters which every
Muslim must memorize and comprehend. This narration includes those m at
ters which will save the individual from Shaytan and obtain for them success
and safety in this world and in the Afterlife.

T h e P a r a b l e o f a M o n o t h e is t
a n d a P o l y t h e is t
Yahya ibn Zakariya «6 said: The parable o f the one who associates others with
Allah is that of a man who buys a servant with his own wealth, gold or
silver; then he says to him, “This is my home and this is my business, so take
care of it and give me the profits.” So he takes care of it and gives the profits
to someone other than his master. W hich of you would be pleased to have a
servant like that?
He mentioned the example o f a m onotheist and a polytheist. The person
who practices monotheism is like the individual who works for his master in
his master’s home, and he gives his master the profits. The person who asso
ciates partners with Allah is like the individual who is employed by his
master to work in the home o f his master, yet he works for other than his
master and gives the profits to other than his master. This is the parable of
the person who associates partners with Allah 3&. He works for other than
Allah in the abode which belongs to Allah, the Exalted. He draws near to the
enemy of Allah & using the blessings and favors of Allah, the Exalted.
It is well known that if a slave from amongst mankind behaved in this man
ner, he would be the most despicable slave in the sight of his master, the
most hated, and the furthest away from him. This is despite the master being
a created human just like his slave, and both of them enjoying the blessings
of others. So how about the Lord o f all that exists, the One whom every fa
vor and blessing the creation enjoys is from Him alone without partners?!
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There is not good experienced by anyone except that it comes from Him 3&.
No one diverts evil except Him. He alone created His slaves, shows them
mercy, arranges their affairs, provides for them, heals them, and fulfills their
needs. So how could someone love anyone like they love Him or fear any
one like they fear Him? How could someone place hope in other than Him,
swear in other than His Name, vow to other than Him? How could someone
love anyone similar to their love for Him
or even more? How could
someone fear someone or put their hopes in someone similar to their fear
and hope in Him, or even more?
Their actions and statements testify that they love other than Allah — from
the living and dead; more than they love Allah. They fear them, place their
hope in them, seek to please them, and flee from their anger more than they
love Allah, fear Him, seek to please Him and flee from His anger. This is the
polytheism (shirk), which Allah will not forgive. Allah, the Exalted, said:
a ;'TTy tlAj jja! t2l]j (jjj ba
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Verily, Allah forgives not that partners should be set up
with him in worship, but He forgives except that (anything
else) to whom He pleases.1

1 Surah an-N isa', 4:48
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Oppression in the sight o f Allah, the Exalted, on the Day
of Judgement, will have registers. A register which Allah
will not forgive anything from it; and this is associating
partners with Allah. Verily, Allah forgives not that part
ners should be set up with him in worship. And a register
which Allah will not neglect anything in it, is the slaves
oppressing each other. For surely Allah, the Exalted, will
extract full compensation for the oppressed. And a register
which Allah will not insist on anything in it; is the slave
oppressing him self with sin only between him and his
Lord, the Exalted.1
The register containing the sins where the person oppresses himself is the
lightest of the three registers and the quickest to be erased. This register is
1 Collected by A hm ad 6/24 and al-H akim 4/575 from the hadlth o f ‘A ‘ishah
H akim declared it authentic.
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erased with repentance, seeking forgiveness, good deeds that erase sins, ca
lamities that expiate sins, and other matters as well. The register containing
shirk is only erased with tawhid. The register containing oppression of others
is not erased except by compensating the oppressed or seeking their pardon.
Shirk (polytheism) is the severest of the three registers in the sight of Allah Ak.
Paradise is prohibited for those who die upon shirk, thus the person who dies
upon shirk will not enter Paradise. It is only the people of tawhid who will enter
Paradise, because tawhid is the key that opens the door of Paradise. Whoever
does not have the key with him cannot open the door. Likewise, if he brings
the key but the key does not have ridges, it will not open the door. The ridges
of the key are prayer, fasting, zakat, Hajj, jihad, enjoining the good and forbid
ding the evil, truthful speech, fulfilling the trust, keeping the ties of kinship,
and honoring the parents. Whoever comes to the house with a good key con
taining tawhid, and the key has ridges, he will come on the Day of Judgment to
the door of Paradise; then he will not be prevented from opening the door.
The exception is if the person comes with sins and transgressions that were not
erased in the world by way of repentance and seeking forgiveness. This person
will be prevented from entering Paradise until he is purified from these sins. If
he is not purified by way of the severity of the horrors of the standing on the
Day of Judgment, then it is a must that he enters the Hellfire to remove the
filth from him, and purify him from his sins, and then he will be removed
from the Hellfire and enter Paradise. This is because Paradise is the abode of
the pure, and no one will enter it except for the pure. Allah, the Exalted, said:
t '77' u 31 3 '
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Three Registers, o f Oppression on the D ay o f Ju d g em en t \ f f j
The ones whom the angels take in death, [being] good and
pure; [the angels] will say, “Peace be upon you. Enter
Paradise.1
And Allah, the Exalted, said:
Clajaj
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And those who kept their duty to their Lord will be led to
Paradise in groups, till, when they reach it, and its gates
will be opened (before their arrival for their reception) and
its keepers will say: peace be upon you; you have become
pure, so enter here to abide therein.2
Thus, the reason they enter Paradise is because they were purified.
The Hellfire is the abode of those who are filthy in their speech, actions,
food, and drink. Allah, the Exalted, said:
^
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In order that Allah may distinguish the wicked from the
good, and put the wicked one on another, heap them to
gether and cast them into Hell. It is those who are the
losers.3

1 Surah an-N ahl, 16:32
2 Surah az-Zum ar, 39:73
3 Surah al-'Anfal, 8:37
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Allah will gather the filthy people together and place them into a pile on top
of each other, and then they will be casted into the Hellfire. Thus, no one
will be in the Hellfire except for the filthy.
The people are of three levels; the pure that are not tarnished with filth, the
filthy who don’t have any good in them and those who have both good and
filth in them. Consequently, there are three abodes; the first abode which is
only pure. The second abode which is only filthy. These two abodes will nev
er come to an end. And there is an abode that contains both good and filth,
and this is the abode that will come to an end. This is the abode for the sin
ners. There shall not remain in the Hellfire any sinner who dies upon tawhid.
W hen they are punished according to the level of their sins, then they will be
removed from the Hellfire and entered into Paradise. At this point there will
only remain two abodes; the pure abode and its inhabitants will remain there
forever, and the filthy abode and its inhabitants will remain there forever.

E s t a b l is h

the

Prayer

Prophet Yahya said: And Allah commands you with the prayer, and when
you pray do not turn away, for Allah is facing the face o f His worshiper as
long as he does not turn away.
Turning away in the prayer, which is prohibited, is o f two types:
One: Turning the heart away from Allah & and toward other than Allah.
Two: Turning the eyes (away from the direction of prayer).
Both types are prohibited. Allah will continue to face the slave as long as
the slave does not turn away during his prayer, with his heart or his eyes. The
Messenger of Allah $5 was asked about the person who turns away during his
prayer. He ® said:
,'A"d
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It is the thievery which Shaytan steals from the prayer of
one o f you.1
A narration states that Allah iS i says to the person, “Are you turning toward
better than Me, are you turning toward better than Me?”
The similitude of a person turning away in his prayer with his eyes and his
heart is the parable of a person who is summoned by the ruler. He stands the
1 Sahlh al-Bukhari, 3291
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person directly in front of him and begins to address him and speak to him;
and while the ruler is speaking to him, he looks to the right and left. He
turns his heart away from the ruler, so he doesn’t understand what is being
said to him because his heart is not present. W hat does this person think the
ruler will do with him? At the very least the man will leave the presence of
the ruler while the ruler is displeased with him, and he has lost value in the
sight of the ruler.
This person is not equal to the person who turns to Allah 3k with an atten
tive heart, and recognizes the greatness of the One who he is standing in
front of. Thus, his heart is filled with awe, and he lowers his neck for Him.
He is too shy in front of his Lord 3k to turns toward other than Him, or to
even turn away from Him.
The difference between the prayers of these two men was mentioned by
Hasan ibn ‘Atiyah.1 He said, “Two men may pray the same prayer, while the
difference in the virtue of their prayers is like the distance between the heav
ens and the earth. This is because one of them is focused on Allah 3k while
the other is neglectful and heedless.”
If a person turns toward another man similar to himself while there is a bar
rier between the two of them , he will not be able to truly focus on him or
draw near to him; so how much more so for the Creator? If a person turns
toward his Creator 3k but there is a barrier of desires, whispers, and a preoc
cupied soul between him and his Creator, how then can he turn toward
Him? How can he turn toward Him 3k while being preoccupied with desires
and thoughts?
W hen the person stands in prayer, Shaytan becomes jealous o f him because
he is now standing in the greatest station. Shaytan is most jealous of this
1 Collected by ibn al-M ubarik, in the book Abstinence and Heart Softeners

The First C o m m a n d : Establish the Prayer
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position, and it is the hardest upon him; thus, he puts forth every effort to
prevent man from establishing the prayer. He gives him false promises and
sends his soldiers against him, until he makes him belittle the status of the
prayer. W hen the person belittles the prayer, he abandons the prayer. If
Shaytan is unable to do this, and the person disobeys Shaytan and stands in
prayer, the enemy of Allah 3k turns to the worshiper in order to come be
tween him and his prayer. Shaytan reminds him of things during the prayer
that he never thought about before the prayer. Perhaps the person forgot
something important and gave up hope of remembering it, so Shaytan re
minds him of it during the prayer just to distract his heart and take him away
from Allah, the Exalted. Thus, he stands in prayer with no heart. As a result,
he does not receive the honor and closeness to Allah 3k received by those
who turn completely to their Lord, and those who have an attentive heart
during the prayer. He exits his prayer just as he entered his prayer, with sins
and transgressions, without the prayer removing any of this. The prayer is
atonem ent from sin for those who give the prayer its rights, and complete
their focus, concentration and humility in the prayer; those who turn to
Allah 3k with their heart and body.
W hen this person exits the prayer, he finds his soul light and his burdens
dropped. He is energetic and his soul is at ease, such that he wishes he had
not exited from the prayer. This is because the prayer is the coolness for his
eyes, the bliss of his soul, the paradise of his heart, and relief from the world
ly life. He remains as though he is imprisoned, in confinement, until he en
ters the prayer. He finds relief in the prayer, not relief from the prayer. Those
who love the prayer say, “Let us pray and find relief in our prayer.” They say
this imitating their Imam, their example, their Prophet He said:
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O Bilal give the call to prayer, and give us comfort by it.1
He ® said give us comfort with the prayer, and he did not say give us com
fort from the prayer. Likewise, he ^ said:

My comfort has been placed in the prayer.2
As for the one who finds comfort in the prayer, how can he find comfort
without it? How can he remain patient away from the prayer? The prayer of
the person who finds comfort in the prayer and prays with an attentive heart;
this is the prayer that will ascend and be for him a light and proof in his fa
vor. It has been narrated that his prayer will say to him:

May Allah preserve you as you have preserved me.3
As for the prayer which is neglected and void of its rights, focus and concen
tration; it has been narrated that this prayer will say to the person:
a L ak dlil <2lx ljJ a

May Allah neglect you as you have neglected me.4

1 Sunan Abi Dawud, 4985
2 Sunan an-N asa'i, 3940
3 A bu Dawud, 582
4 Abu Dawud, 582
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The accepted actions are of two categories.
First category: The slave prays and performs acts of worship while his heart is
attached to Allah 3k. He remembers Allah throughout the action. These ac
tions are presented to Allah, the Exalted, being placed before Him. Allah
looks at these actions, and if they are found to be sincerely for His Face and
His pleasure, coming from a sound, pure heart which loves Allah 3k, seeking
nearness to Him; then He 3k loves these actions. He is pleased with them,
and He accepts them.
Second category: The slave performs an act of worship as a habit, while being
heedless. He intends obedience and drawing close to Allah 3k. His limbs are
busy with obedience, while his heart is distracted from the remembrance of
Allah. If actions similar to these are raised to Allah, the Exalted, they are not
presented to Him for Him to look at; rather they are placed in the scrolls of
deeds to be presented on the Day of Judgment. At that time his deeds will be
judged. He will be rewarded for the deeds he did for Allah 3k, while the
deeds he did not do tor Allah will be rejected. This is his acceptance for his
actions.
The people from the first category will be rewarded with Allah’s pleasure.
He 3k is pleased with the action and the person. They will be brought close
to Him , given the highest level and position. They will be given their re
ward w ithout reckoning.
The people from the second category shall be reward with created things,
such as castles, food, drink and houris (women) in Paradise.
The people, as it relates to the prayer, are upon five levels.
One: Those who oppress themselves and are negligent. This is the person
who is deficient in the purification for the prayer, the prayer times, the limits
of the prayer and its pillars.

22

I

T h e A d v ic e

of

P r o p h e t Ya h y a

ib n

Z a k a r iy a

Two: The individual who safeguards the prayer times, the limits of the pray
er, its pillars and its purification; but he is lost with regard to struggling
against the whispers. Thus, he is overcome with whispers and thoughts dur
ing his prayer.
Three: Those who safeguard the limits and pillars of the prayer, and fight
against their souls to repel the whispers and thoughts during the prayer.
Thus, during his prayer he is busy fighting against his enemy so he will not
steal from his prayer. Therefore, he is in prayer and jihad at the same time.
Four: Those who, when they stand for the prayer, they perfect its rights, pil
lars and limits. Their hearts are engrossed in paying attention to the limits of
the prayer and its rights, so they will not miss anything. All their concern is
given to establishing the prayer in the most befitting manner and completing
and perfecting it. His heart is engrossed in the status of the prayer and servi
tude to his Lord, the Blessed and Exalted.
Five: Those who, when they stand for the prayer, they stand in a similar
fashion to the previously mentioned person, but along with that they take
their heart and put it in front of their Lord 3k. Thus, his heart is looking
toward Him , and aware he is being observed. His heart is full of love and
magnification of his Lord 3k as though he sees Him . The whispers and
thoughts have disappeared from him, and the veil between him and his Lord
has been lifted. The difference between his prayer and the prayer of others is
greater than the distance between the heavens and the earth. This person is
busy with his Lord 3k during his prayer, and his prayer is the coolness of his
eyes.
The first person is punished, the second person is taken to account, the third
person is pardoned, the fourth person is rewarded, and the fifth person is
brought near to his Lord 3k because he will have a portion of reward for the
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prayer being coolness for his eyes. Whoever finds happiness during his prayer
in this life will find happiness when he is brought near to his Lord Jss in the
Hereafter; and he will find happiness in this life. Whoever finds happiness
with Allah M has achieved the ultimate happiness, while whoever does not
find happiness with Allah cuts himself off with the life of this world, as a
loser.
It has been narrated that when the slave stands up to pray, Allah, the Exalt
ed, says:
: Jls diaill I3li

“Raise the screens between Me and My slave.”. If the slave
turns away. He says: “Drop it.”'
Turning away has been explained as the slave turning his heart away from
Allah toward other than Allah. If the slave turns his heart toward other
than Allah, the screen between him and His Lord is dropped. Thus, Shaytan
enters and presents to him the affairs of the world, showing it to him as like
a mirror. If he turns his heart to Allah M and does not turn away from Him,
then Shaytan is not able to come between his heart and Allah, the Exalted.
Shaytan is only able to come between him if the screen is dropped. If he flees
to Allah M with an attentive heart, Shaytan flees and runs away. If the slave
turns away, Shaytan is present. This is the condition of man with his enemy
during the prayer. The person strengthens his attentiveness in the prayer,
and busies himself with his Lord M if he overcomes his whims and desires. If
not, then his heart may be overcome by its desires, and his whims enslave
him. He finds Shaytan sitting with him as he wonders, how can he rid him 
self of these whispers and thoughts!

1 Collected by A hm ad ibn 'Abi al-Hawari
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There are three types of hearts:
First type of heart: An empty heart that is void of faith and any good. This
heart is dark. Shaytan rests and does not bother to place whispers in this
heart because he has taken this heart as a home and residence. He rules this
heart as he wills and has complete mastery over it.
Second type of heart: A heart enlightened with the light of faith and kindled
with its lantern, but it has the darkness of desires and the tempest of whims.
Consequently, Shaytan has within this heart acceptance and rejection, ambi
tion and a back and forth war. The condition of this heart varies from time
to time. Sometimes he gets the better of his enemy, and sometimes his ene
my gets the better of him.
Third type of heart: A heart loaded with faith. It has been enlightened with
the light of faith and has lifted the veil of desires. This darkness has been
uprooted from him; thus, the light in his heart shines. Due to this kindled
light, if a whisper draws near to him, it burns it. It is like the heavens pro
tected by stars. If the devils come near to it they are chased by a shooting star
which burns them. The heavens are not a greater sanctuary than the believer.
Allah’s protection of the believer is more complete than the protection of the
heavens, which is the place ol worship of the Angels, the dwelling of revela
tion that contains the light of obedience. The heart of the believer is the
dwelling ot tawhid, love of Allah 3k, knowledge of Him , faith in Him, and it
contains its light. Therefore, it is worthy of safeguarding and protection from
the plots of the enemy, so nothing reaches it except for an impulse.
A good example has been given for this with the similitude of three houses.
The first house is the house of the king; which contains his treasures, his
subsistence and his jewels. The second house is the house of the slave; which
contains the treasures of the slave, his subsistence and his jewels. The jewels
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and subsistence of the slave are not like that of the king. The third house is
an empty, vacant house with nothing in it. So, when the thief comes to the
houses, which house is he going to steal from? If you say the thief would
steal from the empty house, this is impossible because there is nothing in it
to steal. For this reason, it was said to Ibn ‘Abbas
“The Jews believe
Shaytan does not whisper to the person when he prays.” Ibn ‘Abbas respond
ed by saying, “W hat would Shaytan do with a heart already in ruin?”
If you say the thief would steal from the house of the king, that is impossible
because the king’s house is guarded with security that prevents the thief from
coming near to it. How could he steal from the king’s house while the king
himself is guarding it, and he has guards and soldiers around it?
Therefore, only one house remains, and this is the house in which Shaytan
launches his raids and attacks. So, let the rational, intelligent person ponder
this example with due consideration, and place it upon his heart.
The heart which is void of any good is the heart of the disbeliever and the
hypocrite. That is the house of Shaytan. He has gained mastery over it, taken
up residence in it, and their heart has become his home. So, what would he
steal from it? Their hearts contain Shaytan’s treasures and provisions, his
doubts, his horsemen, and his whispers.
As for the heart which is fdled with the glorification of Allah His great
ness, His love, awareness that Allah is observing him, and shyness from
Allah, then which devil would have the audacity to venture into this heart? If
it wants to steal from this heart, what will it steal? His goal is to take ad
vantage of the time when the slave is heedless to snatch and plunder his
heart, and this will happen because the slave is human. And all humans will
have a time when they are unaware and heedless.
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Wahab ibn Munabih, may Allah have mercy upon him, said: It has been
mentioned in some sacred books, “I do not live in houses and they cannot
accommodate Me. And what house could accommodate Me while the heav
ens are stuffed beneath My footstool? But I am in the heart of the one who
has bid farewell to and left behind all else but M e.” This has the same mean
ing as another narration, “My heavens and My earth do not contain Me, but
the heart of My believing servant contains Me”.
Ibn Taymiyyah was asked about this narration and he said: This narration
was mentioned from reports narrated from Jewish sources, no chain of narra
tion is known for it coming from the Prophet The meaning of ‘the heart
of My believing servant contains M e’; is the heart of the believer contains
belief in Allah 3%, love for Him and knowledge of Him. Whoever says the
Essence o f Allah lies within the hearts of man has fallen into disbelief greater
than the disbelief of the Christians; because the Christians say that Allah
only lives within Jesus.
These hearts contain the Oneness (tawhld) of Allah M, knowledge of Him,
love of Him, faith in Him, and belief in His promises. It also contains desires
of the soul and its traits, which call the person to fulfill his natural desires.
The heart lies between these two invitations. Sometimes his heart inclines
toward the call to faith, knowledge and love of Allah, the Exalted, and his
desiring Him alone. While sometimes his heart inclines toward the call of
Shaytan, desires and his instinct. This type of heart gives Shaytan hope; thus,
he sets up camp and resides within it. And Allah M grants victory to whom 
ever He wills.
i ijID
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And there is no victory except from Allah, the All-Mighty,
the All-W ise.1
The Shaytan has no authority over the individual’s heart except by utilizing
the weapons he finds within their heart. Shaytan enters the heart and finds
his weapons within it; thus; he takes them and fights the person with them.
His weapons are desires, doubts, delusions, and false hopes. These are within
the heart of the individual. Shaytan enters and finds them ready; thus, he
takes them and uses them against the person’s heart. If the person has forces
of faith ready, they will defend him and increase until they take revenge
against Shaytan. If not, the home belongs to the enemy. And there is no
might and no power except with Allah 3k. II the person grants his enemy
permission to enter, opens the door for him, enters him into his home, arms
him with the weapons that he will use against him, then he is to blame.
Blame yourself alone, not your mount.
And die in agony, for you have no excuse.

1 Surah 'Ali ‘Im ran, 3:126
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Prophet Yahya sf said: And He commands you with fasting. For indeed the
parable of fasting is that of a man in a group, with a sachet containing musk.
All of them enjoy its fragrance. Indeed, the breath of the fasting person is
more pleasant to Allah than the scent of musk.
He gave the similitude of the owner of a sachet containing musk because it is
concealed from the eyes, hidden beneath the garment, as is customary for the
person to carry his musk in this fashion. Fasting is similar to this; it is hid
den from the eyes of the creation. The people do not perceive it. The fasting
person is the person whose limbs fast from sins. His tongue fasts from lies,
lewdness and false speech; while his stomach fasts from food and drink, as his
privates refrain from indecency. W hen he speaks, he does not speak with
something that will harm his fast. W hen he acts, he does not act with some
thing that will harm his fast. All of his speech, as well as his actions, are ben
eficial and righteous. His speech and actions have the status of the fragrance
smelled by those sitting with the possessor of musk. Those sitting with the
fasting person; likewise, benefit by his company. They are safe in his gather
ing, from false speech, lies, evil, and oppression.
This is the prescribed manner of fasting. It is not merely refraining from food
and drink. It is mentioned in an authentic hadlth:
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“Whoever does not give up false statements and evil deeds,
Allah is not in need of his leaving his food and drink.”1
And in another hadith its states:
, '
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H ow many fasting people will have no portion from their
fast except hunger and thirst?2
Fasting is for the limbs to fast from sins, while the stomach fasts from drink
and food. Just as food and drink invalidate and corrupt the fast, sins invali
date and corrupt the reward of fasting, such that it will become as though
the person did not fast at all.
The Prophet ^ said:
-T-Ll
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And the smell that comes from the mouth o f the fasting
person is better to Allah than the fragrance o f musk.
There is a difference of opinion as relates to the odor which comes from the
fasting person. Is it in this worldly life or in the Hereafter? There was a disa
greement concerning this between two noble scholars, Abu Muhammad ‘Iz
ad-Dln ibn ‘Abdus-Salam and Abu ‘Am r ibn as-Salah.
Abu Muhammad leaned toward the view that thinks it is specifically in the
Hereafter, and he wrote a treatise about this. Abu ‘Amr leaned toward the
view that this is in the worldly life and the Hereafter.
1 Sahih al-Bukhari, 6057
2 Sunan Ibn M ajah, 1760
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It is known that the best fragrance to the people is musk, so the Prophet ^
made the example for this the smell which comes from the m outh of the
fasting person. This smell being good to Allah 3k is like all of His Attributes
and actions; it does not resemble something smelling good to the creation.
Just like His pleasure, anger, happiness, hate, love, and wrath do not resem
ble that of the creation. And the essence of Allah 3k does not resemble the
essence of the creation. His actions do not resemble the actions of the crea
tion. His attributes do not resemble the attributes of the creation.
As for the narration that mentions this smell being fragrant to Allah 3k on
the Day of Judgm ent; the Day o f Judgm ent is mentioned because this is the
day of reward. And it will become apparent how much heavier this odor is on
the scale of the person seeking Allah’s pleasure by fasting, than the perfume
used to mask this odor. This is the way some versions of this hadlth mention
the Day of Judgment. Just as Allah, the Exalted, said:
4 (fTj
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Verily, that Day (the Day o f Resurrection) their Lord will
be Well-Acquainted with them.1
Although Allah 3k is well-acquainted with His slaves in both this life and the
Hereafter; the Day of Judgem ent is specified (because this is the day of rec
ompense).
I am amazed that Abu ‘Amr refuted Abu Muhammad in a m atter Abu
Muhammad does not deny. If you were to explain that narration— ‘the smell
that comes from the m outh of the fasting person is better to Allah than the
fragrance of musk’— by saying this means Allah 3k is pleased with the action,
and He praises the fasting person in this life, no Muslim will deny this. This
1 Surah al-‘Adiyat, 100:11
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is because Allah praises this action in His Book, and by way of His Messen
ger S He informs us that He is pleased with the action of fasting. So, if this
is what is meant by Allah being pleased with the smell which comes from the
fasting person’s m outh in this world, do you think Abu Muhammad would
deny this?! Abu M uhammad’s viewpoint was that on the Day of Judgem ent it
will become apparent that this smell is better than the smell of musk, just as
the blood of the martyr will smell like musk on the Day o f Judgement. And
there is no doubt that this will take place on the Day o f Judgement. The
fasting person will come on the Day of Judgm ent while the smell which
emits from his m outh will smell better than the fragrance of musk; just as
those wounded in the path of Allah will come with their wounds smelling
better than musk ,1 especially since jihad is better than fasting. Thus, if the
fragrant smell of the blood of the wounded will only become apparent on the
Day of Judgement, then the smell from the m outh of the fasting person is
the same.
As for the hadith:
lA.i-dl
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The smell from the mouth o f the fasting person when it is
empty o f food is better to Allah than the fragrance of
musk.2
The statement ‘when it is empty’ is to actualize the emptiness, not to restrict
this to the time when his m outh is empty. This is similar to the statement of
the Prophet
1 “N one is w ounded in A llah’s Cause but will come on the Day o f Resurrection w ith
his w ound bleeding. T he thing that will come out o f his w ound will be the color
o f blood, but its smell will be the smell o f m usk.” (Sahlh al-Bukhari, 5533)
2 A1 Badr al-M unlr, 1/696
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The one who commits an illegal sexual intercourse is not a
believer at the time o f committing illegal sexual inter
course, and a drinker o f alcoholic drink is not a believer at
the time o f drinking.1
The intent of this narration is not to restrict the negation of faith to the ex
act time the person is committing this action, such that when they complete
the action their faith returns to them. Rather the negation of complete faith
continues until they repent.
The details of the conflict of this affair can be summarized by saying that the
Prophet sfe informed us that this good smell will occur on the Day of Judge
ment because this is the time when the recompense for good and evil will be
apparent. It will be apparent to the creation that the smell of the m outh of
the fasting person is better than the smell of musk, just as the smell of the
blood of the wounded in the path of Allah M will have the smell of musk.
Likewise, all the secrets will be apparent upon the faces of the people. The
foul odor from the blood of the disbelievers and the darkness upon their fac
es will become obvious. The Day of Judgem ent is the time when the effects
of worship will become apparent. Its fragrance will be better than the fra
grance of musk to Allah, the Exalted, and His angels; even if this smell is
hated by the worshippers. Perhaps something is hated by the people yet be
loved to Allah M; and the opposite is true.
The Messenger of Allah ^ said:
a_i
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Allah, the Exalted, said: Every act o f the son o f Adam is
for him, except fasting. It is for Me and I will reward it.
Fasting is a shield. W hen any one o f you is fasting on a
day, he should neither indulge in obscene language, nor
raise the voice; or if anyone reviles him or tries to quarrel
with him, he should say: I am fasting. By Him, in Whose
Hand is the life o f Muhammad, the breath o f the observer
o f fasting is sweeter to Allah on the Day o f Judgment than
the fragrance o f musk. The one who fasts has two occa
sions o f joy; one when he breaks the fast and he is glad
with the breaking of the fast, and one when he meets his
Lord and he is glad with his fast.1
Abu Hatim said: The distinguishing mark of the believers on the Day of
Judgement will be the brightness o f the wudu they performed in the world.
This will distinguish them from the other nations. Likewise, they will be
distinguished by their fasting.
Ibn ‘Abbas 8 ? said: Good deeds produce radiance upon the face, light within
the heart, strength upon the body, increase in provision, and love within the
hearts of the creation for the individual. Evil deeds result in gloom upon the
face, darkness within the heart, weakness upon the body, decrease in provi
sion, and hatred within the hearts of the creation for the individual.
‘Uthman ibn ‘Affan
1 Sahlh M uslim , 1151

said: No one ever performs an action except that Allah,

The Virtues o f Fasting

I

f§

the Exalted, adorns him with a garment of his action. It it is good then (the
garment) is good, it it is evil then (the garment) is evil.
This is an affair known by the people ot knowledge and insight, such that a
good fragrance will emit from a good pious person, even it he does not put
on perfume. A good fragrance will emit from his soul onto his body and his
clothes. As for the evil person the opposite is true. The sick individual whose
heart is filled with disease will not smell the scent from either individual; the
pious or sinful.

T he V irtues
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Prophet Yahya — said: And He commands you to give charity. The parable
of that is a man captured by his enemies, tying his hands to his neck, and
they come to him to kill him. Then he says, “I can ransom myself from you
with a little or a lot.” So he ransoms him self from them.
This statement also has proofs and evidences. Sadaqa (charity) has an amaz
ing effect of repelling calamity and harm, even if the charity is given by an
evil or oppressive person. Rather, it even has an amazing effect if given by a
disbeliever. By way of charity, Allah M repels various types of calamities. This
is something known by all the people. Everyone upon the earth knows this
because they experience it.
Tirm idhi collected the hadlth of'A nas that the Prophet
ry .'31 aIha

said:
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Verily charity extinguishes the Anger o f the Lord and pro
tects against an evil death.1
Just as charity extinguishes the Anger of the Lord, the Blessed and Exalted,
it also extinguishes sins and transgression, just as water extinguishes fire.
Tirm idhi collected the hadith of M uadh in Jabal, he said: I was with the
Messenger of Allah I o n a journey. One morning I was close by him as we
walked, and he said to me:
1 T irm idhi, 664
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“Shall I not direct you to the doors o f good? Fasting is a
shield, charity extinguishes sins just as water extinguishes
fire.” As for the prayer o f the person during the middle o f
the night, he ^ recited the verse, “Their sides forsake
their beds, to invoke their Lord in fear and hope, and
they spend (charity in Allah’s Cause), out o f what We
have bestowed on them .1
And in some narrations, it mentions:
aix^ail ^ Uc ~. Vj’
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Rush to give charity, for surely calamity does not surpass
charity.2
This example given by Prophet Yahya of the man who is brought forward
for execution and he ransoms himself with his own wealth is sufficient; for
surely charity ransoms the person from the punishm ent of Allah Sins and
transgression necessitate destruction, and then charity comes and saves the
individual from punishment. For this reason the Prophet M, when he ad
dressed the women, said:
jU!l Jil jjfi\ tjSjjlj
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1 T irm idhi, 2616 (Surah as-Sajdah, 32:16)
2 Translator’s note: Listed as the hadlth o f ’Anas ibn M alik, but declared weak by
Shaykh al-Albani in D a if Targth wa Tarhlb.
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O assembly o f women, give charity; for surely I have seen
that you are the majority o f the inhabitants o f the H ell
fire.1
In this hadith it is as th ou gh he is in citin g and encouraging the w om en to
ransom them selves from the H ellfire. It has been narrated from 'Abdi ibn
H atim , that he said the M essenger o f A llah ^ said:
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There is no one among you except that his Lord will speak
to him without any translator between them. He will look
to his right and will not see anything except that which he
sent forth. He will look to his left and will not see any
thing except that which he sent forth. Then he will look in
front o f him and will be faced with the Fire. So, whoever
among you can protect himself from fire, even by means of
half a date, let him do so.2
In the narration o f A bu D har, he said:
: J l l ? j L ]l 3 - 3*11 ^
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1 Sahih al-Bukhari, 1462
2 Sunan Ibn M ajah, 190 and collected by Sahih al Bukharl
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I asked the Messenger o f Allah, peace be upon him, what
saves the slave from the Hellfire? He replied: “Faith in
Allah.” I said: “O Prophet o f Allah, is there action along
with faith?” He replied: “That you spend from what Allah
has bestowed upon you or that you spend from what Allah
has provided for you.” I said: “O Prophet o f Allah, what if
the person is poor and he does not find anything to spend
from what Allah has bestowed upon him?” He replied:
“Enjoin good and forbid evil. I said: “O Messenger of
Allah, what if he is not able to enjoin good and forbid
evil?” He replied: “Then let him assist the one who has no
trade”. I said: “O Messenger o f Allah, what if he is not
proficient in doing so?” He replied: “Then let him assist
the oppressed.” I said: “O Prophet o f Allah, what if he is
weak and unable to assist the oppressed?” He replied:
“What good do you want to leave for your companion?
Thus let him refrain his harm from the people.” I said: “O
Messenger o f Allah, if he does so, will this enter him into
Paradise? He replied: “There is no believer who has a trait

The Virtues o f Sen t,u,a
from these traits except that I will take his hand until
these traits enters him into paradise.”1
‘Umar ibn al-Khattab ss said:
Ijl <2AxialI (JyfcS ^5^ ^

(jl ^

It was mentioned to me that the good deeds compete with
one another, and charity will say “I am the best o f you”.2
Abu Huraira ss said:
ill
^

<. U a ^ j 3 V ) j j

i b jj\ jO ju j

iLtil

^Lujj 4_ilc.

^

4&I

C J ^ ia a J a l JIB t

^ jo J u

4 a L^.

AJic. C i l a j u u j i

J jlT A

^ -L - < a J 1 a K

c l k l k l j tC l* ^ a la

^A

i4_A^. ^ IjfiA 4jLXucalj J a I u j j 4_iic 4&1 ^g-^3 4iil
1^*:.j 1 4jj1j

L a b ile .

L o l£

ill

1^

S^j^A

J^la

The Messenger o f Allah, peace be upon him, struck an ex
ample for a miser and a charitable person by comparing
them to two men wearing two iron cloaks, and their hands
are raised to their breasts and necks. Whenever the chari
table man tries to give a charitable gift, his iron cloak ex
pands till it becomes so wide that it will cover his finger
tips and remove the effects o f the cloak. And, whenever
the miser wants to give a charitable gift, his cloak becomes
very tight over him and every ring gets stuck to its place.
1 Collected by al-Bukhari and M uslim
2 T ranslator’s note: Declared authentic by Shaykh al-A lbani in Sahih Targhib.
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Abu Huraira added, “I saw Allah’s Messenger putting his
finger in the (chest) pocket o f his shirt like this. If you
could have seen him trying to widen (the opening o f his
shirt), but it did not widen.”1
The Messenger of Allah ^ said:
,J15 Aaj ^1

alii

la 0 ^
<32*^3 aJ

j':':

*-1^

U
^

•*' ’3 '- $jjjt-CA

CAC

2^

A 3 ‘Cajaj
ils Jli . '-.j

Every Muslim has to give in charity. The people asked, “O
Prophet o f Allah, what if someone has nothing to give?”
He said, “He should work with his hands and benefit him
self, and also give in charity (from what he earns).” The
people further asked, “If he cannot find even that?” He re
plied, “He should help the needy who appeal for help.”
Then the people asked, “If he cannot do that?” He replied,
“Then he should perform good deeds and keep away from
evil deeds, and this will be regarded as charitable deeds.”2
Because the miser is imprisoned from charity, and prevented from good, then
his recompense is from the same category as his actions. Consequently, he is
sad, prevented from happiness, narrow-minded, mean-spirited, seldom cheer
ful, often stressed and worried about the past, present and future. He is rarely
able to complete his tasks.

1 Sahih al-Bukhari, 5797
2 Sahih al-B ukhari, 1445
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Therefore, he is like a man wearing a cloak of iron. His hands are fastened to
his neck such that he is unable to remove them or move them. Each time he
wants to remove his hands or widened the space on this cloak of iron, the
cloak remains firmly fastened to his body. The miser is like this. Each time
he desires to give charity, his miserliness prevents him; thus, his heart re
mains imprisoned. As for the person who gives charity, each time he spends
in charity his heart is delighted and his chest is expanded. Every time he
gives charity he is happy, and his delights becomes stronger, and his happi
ness becomes greater. If there were no benefit to giving charity except for
this one benefit, the true servant of Allah 3k would rush to give a great
amount of charity. Allah, the Exalted, said:
A ...aj

( jjjj dA 3

And whosoever is saved from his own covetousness, such
are they who will be the successful.1
Abdur-Rahman ibn A w f or Sa‘d ibn Abi Waqas was performing tawaf
around the Ka‘bah, and he only supplicated with one du‘a . He said:
u-'ii

^

A 5 MJ

My Lord save me from the stinginess o f my soul, my Lord
save me from the stinginess o f my soul.2
He was asked, “Will you not supplicate with a du‘a besides this?” He said, “If
I am saved from the stinginess of my soul, then I will be successful.”

1 Surah al-H ashr, 59:9
2 Collected by ibn Kathlr, 4 / 446, from the narration o f Sufyan ath-T haw rl, who
m entioned this was A bdur-R ahm an ibn 'Awf.
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There is a difference between greediness and miserliness. Greediness is ex
treme craving for something, covetousness in seeking it, and going to great
lengths to acquire it while having avarice for it. Miserliness is to not spend
wealth once you have acquired it, and the love to hold onto it. Thus, greed is
before you obtain something, while miserliness is after obtaining something.
Miserliness is the fruit of greed, and greed leads to miserliness. Greed is la
tent within the soul. Whoever is a miser, then he has obeyed his greed; and
whoever is not a miser, then he has disobeyed his greed and been saved from
its evil. This person is successful.
^ ' jf;' tjj"*

^

A . nfl i

^

And whosoever is saved from his own covetousness, such
are they who will be the successful.1
The generous person is close to Allah 3& and close to His creation, close to
Paradise and distant from the Hellfire. The miser is far from the creation, far
from Paradise and close to the Hellfire. The generosity of a man will make
him beloved to his enemies, while the stinginess of a man will make him
hated to his children.
The limit of generosity: It is to spend what is needed during the time of
need, and to give that to the one in need according to one’s ability. Generosi
ty is not as it has been described by some of those with limited knowledge.
They say the limit of generosity is to spend whatever is present. If this was
the case, there would be nothing called a spendthrift. The reality is the
Qur’an and Sunnah prohibit being a spendthrift, and it is blameworthy. Gen
erosity is praiseworthy; thus, whoever stops at its proper limits is called gen
erous. And this necessitates praise. Whoever is beneath the proper limits of
generosity, he is a miser, and this necessitates criticism.
1 Surah al-H ashr, 59:9
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There is a narration that states, “Verily Allah swore by His Majesty that the
miser will never be close to H im .”
Generosity is of two categories:
The noblest form of generosity is to be generous with regard to what is in
the hands of others. The second type of generosity is to be generous with
regard to what is in your hands.
A man may be from the most generous of people; yet he does not give any
thing at all, because he is generous with regard to what is in the hands of
others. This is the meaning of the statement, “Generosity is to spend your
wealth, and to refrain from the wealth of others.”
I heard Shaykh al-Islam ibn Taymiyyah say that Allah & revealed to Ibrahim:
-a li ijl j

e lla x jl d l j j j

5

'S

:

t V (J li V ^ L ili A

iV il

(jjjjjl

D o you know why I took you as a close friend? He replied:
“N o.” H e, the exalted, said: Because I saw you love to give
more than you love to take.
This is an attribute of our Lord M. He gives but He does not receive, He
feeds but He is not fed. He is the most Generous of those who show gener
osity. The most beloved of the creation to Him are those who have this at
tribute, because the One who is generous loves those who are in turn gener
ous. He is the All-Knowing and He loves the scholars. He has power over all
things, and He loves the courageous. He is Jamil and He loves beauty.
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Said ibn Musayyab said:
I

jl^ . ^ *

Yyl

a iU a iii 1

■ fltlVi

i_ilia]' <-

i' fil-«

4^1

Verily, Allah is Tayyib and He loves the good, He is Pure
and He loves cleanliness, He is Noble and He loves nobili
ty, He is Generous and He loves generosity, thus clean
your courtyards and differ from the Jews.1
Abu Huraira

narrated that the Prophet ^ said:

The generous person is close to Allah, close to Paradise,
close to the people and distant from the Hellfire. The
miser is far from Allah, far from Paradise, far from the
people and close to the Hellfire. The ignorant, generous
person is more beloved to Allah, the Exalted, than the
miserly worshipper.2
Allah is Merciful and He loves those who are merciful. Only those who
show mercy will be shown mercy. Allah is Satir (the Concealer), He loves to
conceal the faults o f His slaves. He is the Pardoner, He loves to pardon
them. He is the Forgiver, He loves to forgive them. He is Latlf, He loves
gentleness and goodness from His slaves. He hates the crude, harsh, rough,
1 Jam i‘ at-T irm idhl, 3029
2 Jarni* at-T irm idhl, 1961
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arrogant brute, the one who collects wealth and withholds it .1 He is gentle,
and He loves gentleness. He is Forbearing, and He loves forbearance. He is
Kind, and He loves kindness and those who are kind. He is Just and Fair,
and He loves those who are just and fair. He accepts excuses, and He loves
those who accept excuses from His slaves. He will call His slaves to account
based upon the attributes he possesses or is void of. Whoever pardons others,
Allah will pardon them. W hoever forgives, Allah will forgive them. W ho
ever overlooks faults, Allah will overlook their faults. Whoever shows mercy
will be shown mercy; whoever conceals the faults of others, Allah will con
ceal his faults. W hoever exposes the faults of the people, Allah will expose
his faults; whoever prevents good will be prevented from good. Whoever is
harsh, Allah will be harsh with him. W hoever plots will be plotted against.
Whoever deceives will be deceived. Whoever deals with the creation with a
particular attribute, Allah will deal with him with that specific attribute in
this life and the Hereafter. Allah Sk will deal with the creation according to
how they deal with one another.
The Messenger of Allah Si said:

Whoever conceals (the faults) o f a Muslim, Allah will
conceal (his faults) in this life and the Hereafter.2

1 T ranslator’s note: T his is taken from the hadlth o f A bu H uraira SS. T he M essenger
of Allah said, “Verily Allah hates every arrogant brute who collects wealth and
w ithholds it; the one who makes loud noise in the m arket place, he is like a corpse
during the night, and a donkey during the day. H e is knowledgeable about the
worldly affairs while ignorant o f the affairs o f the Hereafter. Collected by Im am alBayhaqT, 10 / 194, declared authentic by Shaykh al Albani.
2 Sunan Ibn M ajah, 2641
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The Messenger of Allah sfe said:
o -®

^

*~aj^ y?

S^VIj Ujlll ^ Ajic. aill jCi Lidl
Lldl ^

aliil 0y~ is? aIsIj

^i*3*'-q op"

op

jxPP ^Ic. jSuj OPa AJaiail
^ ja®-® ^idl ^ ^YNa

jLuj

A_ii.l 0y~ ^ -i)*JI jlil Ua
Whoever relieves a Muslim o f a burden from the burdens
o f the world, Allah will relieve him o f a burden from the
burdens on the Day o f Judgement. And whoever helps ease
a difficulty in the world, Allah will grant him ease from a
difficulty in the world and in the Hereafter. And whoever
covers (the faults of) a Muslim, Allah will cover (his faults)
for him in the world and the Hereafter. And Allah is en
gaged in helping the worshipper as long as the worshipper
is engaged in helping his brother.1
And it appears in the narration:
AjjjC. 4&1 aJISI UoLUa JlSl
Whoever lets a Muslim off a transaction, Allah will let him
off his sins on the Day o f Resurrection.2
Jja V

A_Jjc. Jla

) A-aljall

4&I Ailal Aj A-•jaj Jl J ■
■
■
■
»^ ^jhjl 0*

Alh VI

1 Jam i' at-T irm idhl, 1930
2 Sunan Abi Dawud, 3460
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Whoever grants respite to the person experiencing hard
ship or alleviates it for him, Allah will shade him on the
Day of Judgement under His Throne, a Day in which there
is no shade except His shade.1
This is because the creditor placed the debtor in the shade of waiting and
showing him patience, and he saved him from the heat of requesting repay
m ent in times of difficulty and inability; thus, Allah M will save him from
the heat of the sun on the Day of Judgement.
The Messenger of Allah ^ said, while addressing the people:

ajjjC. <Ul jjjj

c. ail jjjj 4aad i)<£-

jjx aili

Ijk.iTi

Ajjj . iyz. ^3 jlj
O assembly o f people, who believed by their tongue, and
belief did not enter their hearts, do not harm the Mus
lims, and do not search for their faults; for whoever
searches for the faults o f his brother, Allah will follow up
his faults, and whoever’s faults are followed by Allah,
then he will be exposed even from within the depths of
his home.2
Therefore, as you deal with others, you shall be dealt with in a similar man
ner. Allah 3fe will deal with you as you deal with His slaves.
The hypocrites display Islam while concealing disbelief; therefore, Allah &
will display light for them on the Day of Judgm ent upon the bridge. It will
1 Jami' at-T irm idhi, 1306
2 Jami* at-T irm idhi, authenticated by al-Albani
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appear that they will cross over the bridge, but it will be hidden from them
that their light will be extinguished. A barrier will come between them and
the bridge. The recompense is from the same category as the action.
The generous person who gives charity, Allah will give him what He will
not give the stingy person who withholds. He will expand him within him 
self, his character, his provision, his soul, and his means of provision as a re
ward for the similar action he used to do.
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Yahya ibn Zakariya said: And He commands you to remember Allah. For
indeed the parable of that is a man whose enemy quickly tracks him until he
reaches an impermeable fortress in which he protects him self from them.
This is how the worshiper is; he does not protect him self from Shaytan ex
cept by the remembrance of Allah.
If remembrance of Allah M only had this one special trait, it would be a must
that the person should not allow his tongue to be void of the remembrance
of Allah, the Exalted. Rather, he should constantly remember Him. This is
because nothing will save him from his enemy other than remembrance of
Allah. His enemy only enters upon him during times when he is heedless.
The enemy lies in wait; when the individual becomes heedless, he pounces
upon him and devours him.
W hen Allah is remembered, the enemy of Allah retreats, becomes des
pised, and subdued like a fly. For this reason, it is called the retreating whis
perer. This is the one who whispers in the breast of man, and if the person
remembers Allah he retreats; meaning he stops and withdraws.
Ibn ‘Abbas SE said:
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Shaytan is perched upon the heart o f man. If he remem
bers Allah, Shaytan retreats, and if he is heedless Shaytan
whispers.1
M u'adh ibn Jabal

said, the Messenger of Allah $6 said:

aill

ail

aj ^ ^ M

ba

A person does not perform an action which saves him from
the punishment o f Allah more so than the remembrance of
Allah.2
Abu Darda j® said the Messenger of Allah

^aUc-i

^jac. Ijaij (jl (j^i ■&]
ail

: J l i .ail

e_iiill jUi! 0?
h jjL : 1^115 t ^£sUc.l \j j j J o jj

Shall I not inform you o f the best o f your deeds, the purest
o f them with your King, those with the highest rank, and
those better for you than giving gold and silver, and better
for you than meeting your enemy and striking his neck and
him striking your neck? They said, “O f course.” He said,
“Remembrance o f Allah.3

1 Collected by al-Bukharl
2 Bulugh al-M aram , 1539
3 M uw atta M alik, 496
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Abu Huraira

said:
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The Messenger o f Allah, peace be upon him, was traveling
on a road in Mecca. He passed by a mountain called Jumdan. He said: “Proceed on, it is Jumdan, Mufarradun have
gone ahead.” They (the Companions o f the Holy Prophet)
said: “Allah’s Messenger, who are Mufarradun?” He said:
“They are those men and women who remember Allah
much.”1
Abu Huraira «£ said, the Messenger of Allah ^ said:
Jio fjf.

Vj 4u9

V u>AaJa fjA fjyAjfLi ^j3 fjA La

5^>*u*v <41 j i £ j jU a.

No people stand from a gathering in which they did not
mention Allah in it except that they stand like those stand
ing from the corpse o f a donkey, and it will be a cause o f
grief for them.2
Abu Huraira <§£, said the Messenger of Allah ^ said:
5
*
/jlfi V j c f '" ' ^ l[r~ j j ' 1A

y i,

1 Sahih M uslim , 2676
2 Sunan Abi Dawud, 4855
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No group gathers in a sitting in which they do not remem
ber Allah, nor send salutations upon their Prophet, except
it will be a source o f remorse for them. If He wills, He will
punish them, and if He wills, He will forgive them.1
The Messenger of Allah ^ said:
dJyij

aiu^Edl
o a ic .

jc. ail
4 ~Y

A il

'

£ja aAjL V

I'

No people sit remembering Allah, the Exalted, except that
the Angels surround them, mercy overshadows them,
tranquility descends upon them, Allah mentions them to
those who are with Him.2
‘Abdullah bin Busr *ss said:
is

f v j- A 1

a il

A *0 l i E j

jj l ^ U i

J 'A

y
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a il J jA o j lj

j l l
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A man said: “O Messenger o f Allah, the legislated acts of
Islam have become numerous upon me, so inform me of
something I can be steadfast upon.” He said: “Do not allow
your tongue to cease to be moist with the remembrance o f
Allah.”3

1Jam i‘ at-T irm idhl, 3380
2 Sahih M uslim , 2700
3 Jarni* at-T irm idhl, 3375
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Abu Sa‘ld al-Khudri narrated:
f j j ail A t ajk jj (lAiaai j!_l*JI ^gl
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The Messenger o f Allah was asked: “W hich o f the wor
shippers is superior in rank with Allah on the Day o f
Judgment?” He said: “Those men and women who re
member Allah much.” I said: “O Messenger o f Allah!
What about the fighter in the cause o f Allah?” H e said:
“If he were to strike with his sword among the disbeliev
ers and the idolater, until it breaks, and he or it is dyed
with blood, those who remember Allah much would still
be superior in rank.”1
Abu Musa

narrated that the Prophet sfe said:

o iA l j (^A l

“Us ail jS A vi i_?AI

‘'A Ail

>.*mil jAa

The example o f the home in which Allah is mentioned and
the home in which Allah is not mentioned is the example
o f the living and the dead.2

1 Jam i‘ at-T irm idhi, 3376. T his chain o f narration has been declared weak.
2 Sahlh M uslim , 779
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Abu Huraira ss said the Messenger of Allah ^ said:
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Allah, the Glorified and Exalted, says: “I am as My slave
thinks I am, and I am with him when he remembers Me.
If he remembers Me to himself, I remember him to My
self; if he remembers Me in a gathering, I remember him
in a gathering better than it; if he draws near to Me a
handspan, I draw near to him an arm’s length; if he draws
near to Me an arm’s length, I draw near to him two arms’
length; if he comes to Me walking, I go to him at speed.”1
Anas ss narrated that the Messenger of Allah ^ said:
5

^

t l j l i A i d ’l l

b a j ,J li

•
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If you pass by a garden o f Paradise, then indulge in it. He
said: “And what is the garden o f Paradise?” He said:
“The circles o f remembrance.”2
It has been collected in Tirmidhl that the Prophet 3S said:
Ajja tjyja JAj 5 > A ' LSt^I L

L
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1 Sahih M uslim , 2675
2 Jam i' at-T irm idhl, 3510, declared weak by Shaykh al AlbanI
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Verily Allah, the Exalted says: “Surely My slave, who is
completely My slave, is the one who remembers Me at the
time he meets his enemy (during battle).”1
This hadith describes the difference o f virtue between the person who re
members Allah and the one engaged in jihad. The person who remembers
Allah while engaged in jihad is better than the person who remembers Allah
while not engaged in jihad, and better than the person engaged in jihad but
he is not remembering Allah &. And the person who remembers Allah while
not engaged in jihad is better than the person engaged in jihad while not
remembering Allah M. Therefore, the best of those who remember Allah are
those who do so while engaged in jihad, and the best of those who are en
gaged in jihad are those who do so while remembering Allah.
Allah, the Exalted, said:

O you who believe! W hen you m eet (an enemy) force,
take a firm stand against them and remember the Name
o f Allah much (both with tongue and mind), so that you
may be successful.2
Thus, He commanded them with remembering Him a great deal along with
jihad, so they may be successful. And the Exalted said:

1 Jam i‘ at-T irm idhi, 3580, declared weak
2 Surah al-'Anfal, 8:45
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O you who believe! Remember Allah with much remem
brance.1
The Exalted said:
4 ''T'[

\j±£ aiil

#

And the men and the women who remember Allah often.2
And the Exalted said:
4' ' l/a

^1 (.Iji

aiil

il

1

fgi

So when you have accomplished your rites, remember
Allah as you remember your forefathers or with a far
more remembrance.3
This contains a command to remember Allah often. It is also a reminder of
the slave’s great need for it, and that he cannot go without it even for the
blink of an eye. Thus, every moment the person is void of remembrance of
Allah, it is against him and not for him. This time will be a greater regret
than what he profited during his time of heedlessness. Some people of
knowledge said if the person devotes himself to Allah M for a number of
years, then turns away from Him for an instant, what he missed will be
greater than what he gained.
Al-BayhaqI narrated that ‘A'isha',
ajaEail
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1 Surah al-'Ahzab, 33:41
2 Surah al-'Ahzab, 33:35
3 Surah al-Baqarah, 2:200
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There is no hour which passes by the son o f Adam in
which he does not remember Allah in it except that he will
regret it on the Day o f Judgment.1
M u‘adh ibn Jabal & said:
jz - ail

cii^o Ac-U-i
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The inhabitants of Paradise will not have any regrets except
an hour which passed by in which they did not remember
Allah, the Exalted.2
Umm Hablbah, the wife of the Prophet *£, said, the Messenger of Allah
said:
olil

j\
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The son of Adam’s speech is against him not for him, except
for commanding good, or forbidding evil, or remembrance
of Allah.3
M uadh ibn Jabal «§£ said:
?

J)C- oil ^Jl
jc - oil

JLocS/I f
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aolc. oil ^ 1 ..oi oil
Cj^oj Ljl» :

I asked the Messenger o f Allah, peace be upon him,
“W hich actions are most beloved to Allah, the Exalted?”
1 Fawa'id Abi ‘Abdullah an-N i'all
2 N arrated by al-Bayhaql, w ith a good chain o f narration.
3 Jam i‘ at Tirm idhI, 2412
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He said, “That you die while your tongue is moist with
the remembrance o f Allah, the Exalted.”1
Abu Darda said: For everything there is clarity, and the clarity of the
hearts is the remembrance of Allah, the Exalted.
‘Abdullah ibn ‘Amr ss narrated from the Prophet ^ that he said:
Laj i
: .Jli ? ail
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For everything there is a polisher, and the polisher o f the
hearts is the remembrance o f Allah, the Exalted. And
there is nothing which saves from the punishment o f
Allah more so than the remembrance o f Allah. They said,
“Not even jihad in the path o f Allah?” He said, “Not even
jihad, except the one who swings his sword until it
breaks.”2
There is no doubt that the hearts become rusty just like copper and silver
become rusty, and they are polished with the remembrance of Allah jfe. This
polishes the heart such that it shines like a clear mirror. If the person aban
dons the remembrance of Allah, it will become rusty; when he remembers
Allah Yk it is polished.
There are two things that rust the heart: Heedlessness and sins.

1 Collected by Ibn H aban, w ith a hasan chain o f narration
2 M entioned by al-M undhir in Targib, w ith the addition from ibn Abi Dunya, w ith a
weak chain ol narration

The Virtues o f R em em bra nce o f A llah

|

(f /

There are two things that polish the heart: Seeking forgiveness and remem
brance of Allah Jife.
Whoever spends the majority of their time being heedless, the rust will be
compounded upon his heart according to his heedlessness. W hen the heart
becomes rusty, the individual will not be able to see things in their true reali
ty. Thus, he will see falsehood in the image of the truth, and the truth in the
image of falsehood. This is because when rust compounds on the heart, it
becomes dark and things do not appear in their truth form. W hen the rust
compounds, the heart is enclosed with a covering. Consequently, his percep
tion is corrupted, and it will not accept the truth nor disapprove of falsehood.
This is the greatest punishm ent of the heart. The foundation of this is heed
lessness and following desires. These two things extinguish the light o f the
heart and blind perception.
Allah, the Exalted, said:
4 "T-' Uaja 6jj Ql\

J& j

itjA

4_iia Uitc.1

#

And obey not him whose heart W e have made heedless o f
Our Remembrance, one who follows his own lusts and
whose affair (deeds) has been lost.1
If an individual wishes to emulate a man, let him look to see if he is from
the people who remember Allah or from the heedless. Do his desires or
the revelation rule him? If he is ruled by his desires, and is from the heed
less, and his affair is lost; do not follow or emulate him because it will lead
to destruction. His affair being lost has a num ber o f definitions. It has been
explained as him losing those affairs that are obligatory upon him to adhere

1 Surah al-Kahf, 18:28
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to, those affairs which lead to guidance. It has been explained as excessive
ness, destruction and contrasting the truth. And all of these meanings are
similar.
Allah & has prohibited us from obeying the people with these qualities.
Therefore, you must examine your Shaykh, and the one you follow. If you
find these qualities in him, distance yourself from him. If you find him re
membering Allah and following the Sunnah, and his affairs are not lost, then
adhere to him. There is no difference between the dead and the living except
by way of remembrance of Allah The example of the one who remembers
Allah and the one who does not remember Allah is like that of the living and
the deceased. It has been attributed to the Prophet ^ that he said:
(jj)Wa :

ajil

U

Increase your remembrance o f Allah until they say you are
insane.1

1 Ibn H aban, 2/521. Shaykh al-Albani said this hadlth is fabricated.

